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CLAUDIU F. DA SILVA SOUTO:

Social Norm and Law: A Gualitative Characterization

The nature of the social norm

Social interaction is the related and exteriorized action of at least two fiv com-
pounds, i.e., f = feeling, i = idea and v = volition (positive or negative).

The social norm is just the compound fiv communicated in social interaction. This
composite fiv may be either not shared (accepted in common) by the individual or
group poles which interact or it may be shared by them. In the second case, one
has a derived, group fiv, or a new derived, group fiv. Another perspective of the
definition of social group would be, then, one which basically sees the social group
as a system of derived, group norms.

Feeling and idea and volition (fiv) or norm, or rule, or pattern of conduct, all this
is the same thing. Every time that one feels that something should or should not
be (f), in function of some idea (i), and desires this fi for concrete conduct (v*) -
with agreeability of feeling -, or desires a different fi (v7) - with disagreeability
of feeling -, action is regulated, and there is no action which is not thus regulated.
The disagreeability of the feeling increases in proportion to the degree in which
the divergence from the norm accepted in the real action approaches the ideal
type of total contradiction of the norm which is felt should be or should not be.

Furthermore, if one observes more closely, one verifies that the norm is social
action or conduct itgelf, in all that is social in it, that is, in all that is not mere-
ly mechanical, motor, instinctive or organically animal. The command which
mobilizes our organism in all which is not merely vegetative, is the fiv, and can
be (if the fiv is communicated in social interaction) the social norm - to this
norm reducing everything which is specifically social. Which is equivalent to
saying: social norm and social action are, in the final analysis, the same thing.

Thus, social action, in that which is not ‘f_iztransmitted in social interaction or
social norm, is not social: it is merely motor, mechanical, generically animal,
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Hence one notes the equivocation of thinking of the social norm as something
exterior to social action, an equivocation which can be linked to the graver er-
ror of looking at the social rule as something marginal to sociological theory,

or at least as something which does not characterize the front line of sociologi-
cal theory of social action. Action is not only the social norm of action, obvious-
ly, but social action is social norm - abstraction being made from the non-social
element of this action, an abstraction which is, however, normal to the delimita-
tion of the social.

Representative of the traditional perspective is the following passage from
HOMANS: "One point must be very clear: our norms are ideas. They are not
conduct itself, but that which it is thought that the conduct ought to be" (1). In
fact, what appears necessary to be clarified is that, although the composite
normative social fiv and social action are the same, there are generic social
norms and particular social norms, identified with social actions which are in-
formed by generic ideas or concrete ideas, respectively. The former social
actions or norms (the generic ones) address their command to the latter social
actions or social norms (particular), which, in their turn, are directed to non-
social motor action. More adequate than the perspective of HOMANS, certainly,
is that of BIDDLE and THOMAS, for whom "prescriptions are conducts which
indicate that other conducts ought to be actuated" (2).

Action is not only the social norm of action, because action or conduct or human
reaction in general is very comprehensive, of the type R = f (P, S), where R =
reaction or conduct, P =personality, S = situation. Thus, social norm or social
action is only one of the components of the total action, which includes also phy-
sico-chemical, biological, psychological intra-organic elements, as well as ex-
terior situational factors, extra-organic elements.

Social action is, nevertheless, in its specificity, equal to social norm, its func-
tional formula being reducible to the components of the social norm. Thus,
where a = interaction, (fiv) U (q) = social norm, and A = social action, conduct
or rection:

=f(fiv U (a)

Individual norm and social norm

The individual norm and the social norm have the same composition fiv. The
norm which can be called properly individual, that not communicated in an inter-
active process, is extremely rare, for its element i is a real innovation and not
a mere eclectical position. All the other norms are social, for they are or were
communicated in interactive processes.

The terminologies "individual norms" and '"social norms which are not shared"
appear quite reasonable, as "norm" has the normal acceptation of simply rule,

or precept.
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factor i, reaches, until a certain point, the macrocosm of social norms (which
are its most general and most normal component), and if these social norms do
not exist except through and in individual minds, where resides an essential dif-
ferentiation between micro- and macrosociology? Or even between Psychology
and Sociology, corresponding one, fundamentally, to the fiv, and the other to the
interfiv?

To affirm that the individual mental life is populated totally or almost totally by
social norms, clearly does not imply that the individual is not free, in greater or
lesser extension, to choose among social standards. It should be noted, in fact,
that a phenomenon typically psychological such as that of attitudes nearly always
signifies nothing more than an individual incorporation and individual acceptance
of social norms, with a corresponding probability of action in conformity with
these accepted standards: ""Attitudes or tendencies to behavior", as Jay JACKSON
synthesized so well (7).

But if the essential mental life of the individual is fiv and if we do not know this
interior life except through its exteriorizations, where would one establish its
differentiation from the social? If the social is incorporated in this interior life,
which does not extrapolate from it except in an extremely narrow and statistical-
ly extremely infrequent area of innovation? If extremely few individuals innovate,
and in rare occasions in their lives?

We would say that the social norms "stored" in the individual's mind, which com-
pose, when accepted, his attitudes, are no longer the exteriorized intermental,
although they arose in processes of social interaction. They become the mental,
without loss of the power to return to communication in new interactive proces-
ses. The mental can come to be one of the poles of the exteriorized intermental,
just as the products of the exteriorized intermental or interfiv can be stored in
the individual mind. Such dynamism is continuous.

The individual mental reality is, thus, essentially, the affective, cognitive (or
ideational) and volitive processes, and the social norms stored in the bands of
memory, and at times, the rigorous creation and storage of individual norms.
That is to say, the mental is a concept that excludes the (exteriorized) inter-
mental in process, but not the intermental processed. The (exteriorized) inter-
mental in process is the social. The intermental processed and memorized, this
becomes the individual mental. In any event, the exteriorized intermental is
formed from the norms communicated, or communicated and shared, by the poles
of social interaction.

Intensity, permissiveness, and the degree of sharing of social norms

The intensity of attraction of the social norm varies in function of the agree-
ability which corresponds to it, and in function of the disagreeability which cor-
responds to the norm which is deviant from it,
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This intensity is greater the greater the agreeability which corresponds to it,
and the greater the disagreeability which corresponds to the norm which deviates
from it. The agreeability and the disagreeability correspond specifically to the
element f of the normative composite fiv, which will be, respectively, positive
(f*) or negative (f7): the feeling "ought to be'" or "ought not to be'.

The element i of this composite determines the quantity and the quality of the
command addressed to the organism or organisms which may accept the com-
mand freely, or under coercion.

The juridical norms, understood as the minimum basic morality of social life,
are, in this acceptation, the social norms of highest intensity.

The command of a generic social norm, whether or not this be a shared or group
norm, may be more or less permissive, in conformity with the extension of the
margin of choice which is opened to the organic movement - independently of the
assumption of command by a deviant norm. If this last hypothesis occurs, and to
the extent that it occurs, it is clear that the social norm stopped acting, and an-
other social norm began to ordain, the two norms being mutually deviant in
reference to each other,

Jay JACKSON writes: "When the extension of tolerable conduct for a particular
norm is narrow, there is more potential disapproval than approval awaiting the
conduct of a person. If many norms were characterized by similar narrow
tolerances, the life in the group would be essentially threatening rather than pro-
mising. A low level of initiative and criativity could be foreseen among its
members, with a high level of anxiety and a high preoccupation with the opinion
of others, especially of those possessing high status" (8).

Naturally, no concrete social conduct is, rigorously speaking, anomic, for it al-
ways signifies, by its nature, the actuation of a social norm and, even more, the
actuation of a social norm precisely defined in its extension: only generic social
norms, that is, actions fiv (organic, or crystalized inorganically) which com-
municate an element i notably abstract, are able to sustain an "extension of
tolerable conduct', and, consequently, only these would sustain a "point in a
dimension of conduct which is maximally approved by the relevant set of others"
9.

On the other hand, as PARSONS observes, the anomie referred to a social system
and understood as "the complete breakdown of the normative order" ... "is, how-
ever, a limiting concept, .which never is descriptive of a concrete social system'
(10). Truly, and in general, anomie, as BECKER puts it, is a sociologically rela-
tive term: "Normlessness ... should be taken as a relative term by the socio-
logist, for, from his point of view, no conduct, insofar as it remains determinably
human, can be entirely free of normative orientation' (11).

A norm is more extensively shared the more freely the individuals submit them-
selves to the command of the group norm. Or, expressed differently, a norm is
the more extensively shared the greater the similarity among the particular
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systems of individual fiv and the shared norm, or again, the greater the number
of individual acceptances of the shared norm by the group of individuals. The
coesion of groups depends measurably on the number of individual agreements
to the shared social norms or derived group norms - with a higher degree of
coesion associated with a higher number of agreements.

The deviant social norm

The concept of normative deviance is eminently relative; each social norm, no
matter which one is examined, is deviant in relation to another which, in some
way, contradicts it, and vice versa.

It is to be noted that there is not, properly speaking, social conduct which deviates
from a social norm, since the social norm and social action are one and the same
thing. And that there is no social norm which does not encounter its deviant in
another real or possible social norm.

Why should a preference be shown for one social norm instead of for the norm
which is deviant from it? Would the preference be established in conformity to
the norms accepted by a majority, having in this case the term deviant a connota-
tion merely statistical and implying a mere reference to that which is, in this
sense, quantitative, atypical? Or would we prefer one norm to another in qualita-
tive terms?

A merely quantitative perspective is common in sociological studies. For example,
in this perspective, "it was discovered that individuals who reject the norms of the
larger group frequently are integrated in subgroups of similar deviants, of which
they become conforming members' (12).

The quantitative preference which is made for the norms shared by members of
the larger group does not fully satisfy, however, the scientific-qualitative spirit.
If our preference must be necessarily quantitative, it will be obligatory to prefer,
to the social norms of a minority which are based in verified scientific knowledge
and directed to the cure of illnesses, those norms accepted by an ignorant majori-
ty - when these norms deviate reciprocally. Such required preference for the
majority would deny the very standards of scientific procedure, which are always
deviant from the standards of the common man, and vice versa.

If, on the other hand, the qualitative criterion were to prevail over the quantita-
tive, in the case of a reciprocal deviance, where would one fundament this quality ?
This is a secular difficulty, still challenging scientific treatment, and leads us to
the problem of a qualitative characterization of social norms in their basic
modalities: law and morals.
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The connection between the feeling and the idea of "ought to be"

The poles of interaction always communicate fiv (feeling U idea U volition), and
the element f of this composite fiv is always feeling of that which ought to be
(agreeable) and of that which ought not be (disagreeable). Continually, one knows
(i), one feels that something ought or ought not be (respectively f* and f7) in
function of i, and one desires or does not desire to act (v* or v7) in function of
fi. The composite fiv is biopsychically indissociable, except by abstraction.

The feeling of what ought to be and of what ought not be may be called the feeling
of justice and of injustice. In fact, the Greek word 2in , which signifies justice,
derives of the root Dik, Dic, in the sense of prescription, dictamen, - that is,
rule, norm. It is noted, analogously, that '"the l}'nguistic connotation involyes an
idea that justice is 'obligatory"' (13).

Justice signifies, then, etymologically, only something which refers to norms or
rules. Now, something relative to rule or norm is the feeling of the ought and the
ought not, which composes, as the element f the composite fiv - this fiv being
always norm or rule or standard, and social norm when there is its communica-
tion in a social-interactive process.

This perspective and this terminology, removing from "justice'" a mythical and
mysterious character - to such a point that a KELSEN spoke of a "terrible

secret of justice" (14) - contradict its alleged scientific unknowability - sustain-
ed by such celebrated jurists as KELSEN (15) and Heinrich HENKEL (16). Just
as they contradict the alleged specificity of "justice" in relation to juridical rules.
For the feeling of the ought to be and of the ought not to be is not exclusive of
these rules, but it is indissociable from any human idea U volition.

Empirical data of an ethnological nature will be able to clarify, in a simplified
manner, the connection - feeling U idea. We refer, here, to religious practices,
gathered in certain cultural areas which, although they are in clear opposition to
the present beliefs of civilized peoples, do not lack, even so, a sense of elevation,
sometimes quite clear.

One discovers an ethical renunciation, in fact, in the practice of offering to
supreme powers the first born - and not only newly born animals or the first
fruits. Or in the preparation, from infancy on, among the priests, through penances
and spiritual exercises, of a youth for death. It is to be noted that the gods were
alimented by human sacrifices, with the objective of nourishing themselves on the
souls of those sacrificed, and children were sacrificed to them not only as nutri-
tion, but also as messagers from men. The Mexican cultural area is very char-
acteristic of that sense of elevation: their bloody religious sacrifices occulted an
elevated objective, for annually thousands of persons were killed so that their
blood might nourish the gods and thus would be conserved the normal movement
of the world (17).

It is not difficult to understand that such standards of éthical elevation are, if we
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analyse them closely, far from contradicting substantially civilized morality. In
reality, the difference between this last and the morality of those who sacrificed
men is only a difference of the content of the element i of the respective com-
posite fiv: both of which function by the agreeability of the element f* (feeling of
ought) , which is, ethically, the basic element.

The perception of the social psychologist ASCH is analogous, when he criticizes
the position of cultural relativism because this "does not consider, especially,
the relation between evaluation ... and the given cognitive conditions". ASCH
cites, in this respect, the custom of the son killing the father or mother, when
they arrive at a certain age, even if they have good health, emphasizing that "in
the society which has this custom, the belief that people continue to have, in the
other world, the same life that they had in this, and that they maintain forever
the condition of health and vigor which they had on the occasion of death, pre-
dominates. It is, then, a filial obligation to kill the parents, an act which counts
with the complete support of the parents and of the community" (18).

Our reference to a "feeling of ought' intends to express that which is proper to
every man, abstracting from his ideas, when one asks him, for example, if the
normative content of a currently operative coercible form (such as law, custom,
judicial decision, etc.) ought to be, that is, if it ought to be an "ought to be".
Clearly, it is possible to judge that a normative content should not be an "ought
to be" and, even so, act in accordance with this content, thus going contrary to
the basic ethical feeling of the ought to be. This conduct, somewhat disagreeable,
is explained by the human freedom of choice among standards and its conse-
quences.

The expression "ought to be'" does not of itself allude necessarily to the vast
ethical domain, but it can have a significance purely logical. Huntington
CAIRNS stresses this, presenting a classic example: in a completely determined
system, there would not exist a difference of content between the propositions
nif 2 ab is added to a2 + b2 the result will be a perfect square' and "in order
to obtain a perfect square we ought to add 2 ab to a2 + b2", And CAIRNS ob-
serves: "'In the example of the perfect square, the ought ..., if truth is the ob-
jective correspondence between thought and fact, does not have moral value,
since it does not depend on volition" (19).

In that which refers to the '"feeling of ought to be" there is, however, clearly, a
necessary relation between the feeling and volition, indissociable in the com-
posite fiv: one feels that something ought or ought not to be and desires to act
in accord with this feeling or contrary to it. Thus, it is situated, in a clear and
necessary manner, in the moral world.

If the word "justice" has an etymological connotation of merely something linked
to the content of the norms of conduct, and if, traditionally, to it is attributed a
fundamental significance, why not define justice as the feeling of the ought to be?
To say the feeling of the ought to be is the same as to say the feeling of the nor-
mative, for if this last is the composite fiv, the first is the element f, without
which we would not go beyond the mere area of the "to be" - consequently a
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basic element of the normative, for it is the condition sine qua non of its con-
stitution. "The feeling of the ought to be'", or, what is the same thing, the feeling
of justice or of what is right. With the expression feeling of the ought to be we
refer to justice, not to the idea of justice. The notion of the feeling of the ought
to be is an abstraction from the knowledge (i) from which such a feeling is indis-
sociable. This signifies that we define justice by an abstraction from knowledge.

In this perspective, justice has the dignity of permanence: not that of a mythical
permanence, but precisely that of a permanence of the element f of the composite
fiv. Of extremely ample variation is, of course, the idea of justice, for the ele-
ment i of the composite fiv has a content which is essentially relative. It is to
be noted that the affirmation of permanence of the element f does not exclude the
possibility that this varies from individual to individual. Without identifying that
which is diverse, we could remember that something similar occurs with respect
to the human sense of vision which, although permanent in relation to man - that
is, all normal persons possess it - manifests different degrees of acuteness in
different individuals.

Alessandro LEVI writes: '". .. I use without difference these words and these two
concepts - feeling and idea - because from the first to the second one passes by
almost imperceptible degrees' (20). Certainly it is a subtle task to differentiate
between the feeling and the idea, but everything indicates that in this differentia-
tion, difficult to grasp, is the key to the secular problems of justice, of equity, of
law, and of morals, phenomena whose definitions can be benefitted not only by
ethnological data, but also by sociological empirical research, as in the example
of the exploratory investigation which we will summarize below.

The exbloratorv empirical research project "The Feeling and the Idea of Justice"

This study deals basically with an attempt to determine qualitatively or substantial-
ly the content of something which may be called "living law" or simply "law". It
appears that this study marks the first time that this qualitative task has been
attempted by means of empirical sociological research.

Living law had been defined by EHRLICH as something "in contrast to that merely
in vigor in the tribunal and among the authorities. Living law is the law which,
although not fixed in juridical propositions (in Rechtssitzen) dominates life' (21).
But this is a definition which is still vague.

Underhill MOORE contributes to the concept with an objective specification of
living law, when he identifies it with the norms common to the majority of the
people of a given society at a certain time (22). However, the attempt of MOORE
by means of empirical research is still unsatisfactory as a simply quantitative
determination of something which appears to be basically qualitative in its inner
core, This defect in the North American researcher is a defect of the Sociological
Theory of Law itself, a lack of qualitative determination of its fundamental opera-

tional concept: that of living law.
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The study "The Feeling and the Idea of Justice" attempts this qualitative deter-
mination. The empirical investigation was realized in Germany, in 1965, under
the direction of two professors of the Division of the Science of Law of the
former Institute of Sciences of Man of the University of Recife, today the Federal
University of Pernambuco - this Division being dedicated to juridical sociology.
The summary of the research report was published in 1968 (23). The project had
in Germany above all the collaboration of the Alexander von HUMBOLDT Founda-
tion and of the Institute of Foreign and International Private Law of the Univer-
sity of Cologne.

The practical implications of theoretical research such as this should be noted,
for empirical research in relation to justice and related problems - such as those
concerned with the feeling and the conscience of law, this last being considered
both in the moral and cognitive acceptation (Rechtsgefiihl, Rechtsgewissen, Rechts-
bewusstsein) - is being solicited in this second half of the century for many
reasons, For example, the expansion of societies and of their problems of so-
ciability, the increase of internal and external communication, the necessities of
international life seem to demand a type of social control adaptable to our modern
society: a control that is less formal, less dogmatic, and more flexible, more
dynamic, corresponding to the rapid change in the particular societies and to the
nature of international society, which remains, to a great extent, an informal
society.

However, despite the extremely high frequency of the word "justice" in today's
national and international practice, to our knowledge no theory of Justlce until now
was based on empirical research.

Our investigation is a basic exploratory study which examined the feelihg and the
idea of justice among foreign students with a period of permanence of no more
than one year in the University of Cologne, in 1965. This research project at-
tempted three new perspectives: 1) it is based on the distinction, by abstraction,
of the feeling and the idea of justice; 2) it investigated students of different nation-
alities under the supposition that the problem of justice is a problem of man; 3) it
was conducted with reference to a theory of justice based on the following hypo-
thetical frame of reference: the existence, permanence and variability of a
feeling of the ought to be, and the necessary association of this feeling with an
idea which may be a) in accordance with science, b) in accordance with meta-
science, c) in accordance with the knowledge of the particular circumstances of

a case or d) may be some other idea.

The hypothetical framework described above was verified in relation to the uni-
verse investigated.

Other results were obtained, such as: 1) injustice seems to be felt more than
justice; 2) the feeling of justice is characterized as agreeable and, inversely, the
feeling of injustice as disagreeable; 3) the feeling of justice and injustice appears
to be stronger in the adolescent than in the adult, while inversely the idea of
justice and injustice appears to be stronger in the adult than in the adolescent;

4) a very high majority of respondents react unfavorably to imposition of an in-



319

correct law; 5) a very small minority of respondents submit themselves to
formal legal power without considerations of content.

The ample character of the subject suggests that a world-wide sampling should
be taken. The complexity of the subject recommends, on the other hand, the tech-
nique of interview.

However, the obvious practical difficulties of these ideal procedures may justify
the present investigation as an exploratory attempt. It should be remembered
that a large number of studies concerned with behavior - North American re-
search on racial prejudice, for instance - have been made using university
students. In our case, the inconvenience of the homogeneity of opinions which is
observable in social groups, is to a certain extent compensated by the fact that
the students consulted in the research are foreigners, which reflect, in one way
or another, different national cultures.

This exploratory attempt, as was seen above, separates, by abstraction, the feel-
ing and the idea of justice, and orients its research toward an international per-
spective to some extent represented by the different nationalities of the students
included in the study (148 questionnaires were analysed, corresponding to 42
countries) .

The abstraction of the feeling and the idea of justice seems to have facilitated the
task of the investigation - which in other terms would have appeared too am-
bitious - and seems to furnish empirical elements for the formation of four very
important definitions: those of justice, law (Droit, Recht, Derecho), morals and

equity.

That is, we may call "justice' the simple "feeling of the ought to be' experienced
by all the respondents. And we may call, respectively: 1) law (Droit, etc.), 2)
morals, and 3) equity, the association of this feeling with an idea 1) in accord-
ance with science, 2) in accordance with metascience, or finally, 3) in accord-
ance with the knowledge of the particular circumstances of a case. In such
terminology, law, morals and equity would all be ideas of justice, that is, certain
ideas (ideas in accordance, respectively, with science, with metascience, and with
the knowledge of the particular circumstances of a case) associated to the feeling
of the ought to be.

We said "we may call'': as a matter of fact, it should not be forgotten that "jus-
tice", "law'", "morals' and ""equity' are mere words which may be used with dif-
ferent acceptations.

The association of the feeling of ought to be with an idea, which may be 1) in ac-
cordance with science or 2) in accordance with metascience, or 3) in accordance
with the knowledge of the particular circumstances of a case, or 4) may be an-
other idea, is a fact, whose existence does not disappear if designated in a dif-
ferent manner.

The proposed terminology, however, appears to be in concordance both with com~-
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mon sense and with etymology and seems to maintain affinity, until a certain
point, with the perspective of natural law of jurists.

In any case, it appears that there is no reasonable doubt that the standard accept-
ed by the majority of the foreign students studied at the University of Cologne
(that is, conformity with the feeling of justice and with science) is "living law",

in the sense of a so-called "social norm", that is, a norm socially accepted.

The standard is accepted by a great number and considered seriously by many of
those who accepted. It remains to be seen if the norm is sanctioned.

It appears that it is. For example, if it becomes clear that a judge decided
against the feeling of justice, or against the data of science, or especially if he
decided against both, in all probability he will be considered socially a violator
of this standard, and subjected to social punishment: at least isolation from co-
operative acts and friendly expressions, loss of prestige, ridicule. In another
future, less basic study, it would be interesting to inquire specifically in relation
to the subject, supposing, for example, the typical case of the judge who judges
against that standard.

Behind the feeling of the ought to be

When we speak of the feeling of the ought to be, we refer, of course, and this is a
preliminary observation, to the normality of the feeling, that is, to the feeling of
the ought to be which is commonly observed in human beings. But it is possible
to encounter an alteration of this feeling in the psychically disturbed.

As all scientific researchers know, there exist certain metascientific postulates
which must be accepted in order to practice science: "the world exist", "we can
know the world", ""we know the world by means of our sense organs", '"phenomena
are causally related" (24). Analogously, in terms of normality, behind the feeling
of the ought to be exists, it seems, a fundamental ethical postulate: the world and
man ought to be (exist) and develop (or be in a manner continually more and more
profound) .

That is, in this ethical postulate we would have, in a refined or ideational form,
characteristically human, that which, in the last analysis, appears to be none
other than the impulse for the conservation of the individual and of the species -
which we may call the impulse to be - quite typical of animality in general.

Behind the feeling of the ought to be of the normal man, everything indicates that
there exists the impulse to be. This impulse, in the last analysis, would constitute

the most elementary form of the ought to be, being, as it is, the most fundamental
directive of animal conduct.

It is to be noted, with Otto KLINEBERG, that "the so-called instinct of conserva-
tion belongs to a category considerably different from the others. ... It ought to
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be seen rather as the general objective which many of the impulses have in com-
mon. In other words, the motive hunger, pugnacity, audacity, the necessity of
rest and of elimination of the products of excretion, all these contribute for the
preservation of the individual. ... The same considerations are maintained for
forms of behavior such as sex and maternal care, which are directed more to-
ward the conservation of the species than that of the individual" (25).

Could data of empirical science be used by someone, oriented by the feeling of
this individual, that humanity ought to be destroyed? Certainly. But, in this hypo-
thesis, we would have an abnormal ideational conditioning of the feeling - in con-
tradiction with the impulse to be which generally predominates.

KLINE BERG observes, with perspicacity: "If universality is disturbed by no
more than a few exceptions, which can be explained in the light of special circum-
stances operating in these communities, the behavior may still have a fundamental
base. Returning to one of the examples of BROWN, the fact that some individuals
or even some groups commit suicide does not prove, in any way, that it is as
'matural’ to want to die as to want to live' (26). And DURKHEIM had noted, with
reference to science: ""How can it not be seen that, supposing that man wants to
live, a very simple operation transforms immediately the laws which it estab-
lishes into imperative rules of conduct? ... The only experimental fact which
demonstrates that life is generally good, is that the great generality of men prefer
life to death" (27).

In conclusion: the "ought to be" does not seem to reside in itself, therefore, in the
cognitive nature of man, but in his affective nature, and linked to the feeling of the
agreeable (ought to be) and of the disagreeable (ought not to be). In its turn, the
feeling of what ought to be is conditioned, in terms of normality, by the impulse
to be which, constituting a pressure in the direction of being, is the most funda-
mental directive of behavior and, in consequence, is in reality the primary ought
to be. The ought to be has its immediate origin in feeling and its mediate and
primary origin in the impulse of conservation of the individual and of the species.

Footnotes

1) George C. HOMANS, 1966, p. 135. - All quotations in this article are trans-
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